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Goindwal Pothis 
– A Post-1595 Production* –



In recent years, there has been some confusion regarding the relevance of manuscripts, including Mohan Pothis, as a source of the Aad Granth of the Fifth Master, or textual analysis. This misunderstanding needs to be cleared, especially because in some quarters such manuscripts are being used as authentic source of Gurbani. In order to understand the true position, it is essential to grasp the significance of Guru Arjun Dev ji’s sagacious decision and his unmatched vision in creating the Aad Granth.

tc ""
Significance of the Aad Granthtc "Significance of the Aad Granth"
It is well known that in the case of all other religions, their scriptures are man-made, and were compiled centuries or decades after the death of the concerned prophets. It is the unique vision of Guru Arjun that, having sensed the confusion and controversy in the case of other religions, and having known that Minas and others were circulating spurious hymns as those of the Gurus, and thereby misleading the Sikhs, he made his landmark decision to compile the Sikh Scripture and authenticate it. The Guru carefully organized all available material, and scrutinized other granths or writings, including may be Mohan Pothis. It is certain that every material, other than what was with the Guru, available with any Sikh or non-Sikh must have been procured or produced before him for inclusion. The Guru’s search for authentic material was so keen that he presumably obtained Pransangli from Ceylon, but did not include it, being not bani.

There are good reasons to suggest that the Guru had reliable sources of Gurbani. The first Var of Bhai Gurdas clearly states that Guru Nanak during his tours in West Asia carried a book with him. Evidently, the book could neither be the Vedas, nor the Gita, nor Quran; it could be nothing else than a collection of his own hymns, and it is unimaginable that while appointing a successor, he would not pass on to him this most valuable part of the heritage, or that his successor would be less conscious or discreet in the matter and not repeat the process of recording the hymns and ensuring their preservation and transfer to the successors. The Puratin Janam Sakhi records that at the time of appointing his successor, Guru Nanak also gave Guru Angad the manuscript of his bani. There is another maunscript, now with the Punjab University, Lahore, quoted by Dr Mohan Singh Diwana in his book “Punjab Bhakha Te Chhand Bandi”, saying that Guru Nanak preserved his bani and gave this treasure (the word used is khazana) to Guru Angad. Apart from that, both Sahib Singh and Harbhajan Singh have compared this bani with that of the other Gurus. The comparison is based on identity of diction, phraseology and idiom and they have produced convincing evidence that all the Gurus were well acquainted with, and had close knowledge of the hymns of their predecessors. This authentic material for compilation of the Aad Granth was available with the Fifth Master.

The preparation of the Kartarpuri Bir has triple significance, namely; (a) That all authentic and revealed bani has been included in the bir; (b) That no authentic bani of the Gurus is outside it; (c) That the bani being revealed, it stands meticulously numbered and compiled, so that no one could change even a word of it. The Seventh Guru even banished his own son for changing a single word of it. And the Tenth Master was very angry with a Sikh who wrongly pronounced a word which could be misconstrued. The Scripture (Pothi) was installed at Harmandir Sahib, and was revered throughout by the Guru and the Sikhs. The decision of the Guru unambiguously laid down that there was no authentic bani of the Gurus outside it. Thus the question of any confusion, mischief or textual analysis stands eliminated for all time by this compilation.

Textual Analysis Irrelevant: Here a few words about textual criticism and its relevance. As noted, except the Aad Granth, there is no scripture in the world that was recorded either by or in the time of the prophet concerned. Whether it was the Torah, the Bible, the Dhampada or the Quran, each was compiled and finalised after the demise of the respective prophets. Hence the problem of correct canon or textual criticism, form criticism, redaction criterion and like criticisms have arisen. In the time between the demise of the prophet concerned and the date of its final compilation, there have been many man-made versions of the concerned scripture or parts thereof. In fact, in the case of Jewish and Christian Scriptures there are innumerable intervening manuscripts suggesting one inference or the other. It has given unlimited mass of material to scholars to exercise their intellectual ability or give vent to their idiosyncracies, some of them being malicious. So much so that on the basis of a doubtful and unproven manuscript, Morton Smithy went to the extent of casting unbecoming aspersions on Jesus Christ. Now the discovery of the Dead Sea Scrolls in 1947 has put in confusion both the versions of the Talmud and the Bible. Hence the question of textual analysis is irrelevant and stands distinctly eliminated by the Guru. Because, for good reasons, any manuscript even if it were now presented as an old one, would be suspect and valueless. First, its being old cannot be accepted, becasue in our tradition and history no such manuscript (except Mohan Pothis) is known; and its being without any history or with a doubtful history, would by itself negate its claim. Second, it has to be assumed that if it was there before 1604 AD, it was either knowingly not presented to the Guru, or, if presented, it was rejected by him. In either case the document becomes meaningless. After 400 years, it is difficult to accept the credibility of a scholar saying that he has been able to trace Gurbani which the search, vision or the sense of discernment of Guru Arjun failed to find or judge properly. Such a claim would be too tall to have any sense or credibility. Hence the irrelevance of all talk of textual analysis and the claim, pretension or value of any manuscript and its use for any purpose. 

Mohan Pothistc "Mohan Pothis"
According to a traditional story there were some pothis with Baba Mohan. Two of these are extant, one at Ahyiapur and the other at Pinjore. Bawa Prem Singh Hoti Mardan, from a Bhalla family, refers to these pothis. Three questions arise about these pothis, namely, their authenticity, their dating, and the reliability of the story.


(a) Authenticity: On the point of authenticity we have already stated that the Guru’s decision to compile the Kartarpuri Bir categorically emphasises that any composition that is variant in form or content from the Kartarpuri Bir is not Sachi Bani of the Gurus. Therefore, a variant manuscript can neither be used, nor have any claim to authenticity for the purpose of the identity of Gurbani. Accordingly, if there is any variation in any pothi or granth from Gurbani in the Aad Sri Guru Granth Sahib, it has to be considered unauthentic in the light of the historic decision of the Fifth Master. Because of the tradition, it can be assumed that the Mohan Pothis were with the Gurus and were rejected to the extent their bani is variant from the bani in Aad Granth. Therefore, except for the reverence in which any pothi is held as a family treasure, it cannot be of any significance as a source of Gurbani, which is only the Aad Granth, the Living Guru of the Sikhs. This is the unambiguous consequence of the decision of the Fifth Master.

(b) Dating of the Mohan Pothis: So far there is no clarity even about the dating of the extant pothis, much less is there a distinct proof of their genuineness. According to tradition, these pothis are said to have been recorded by Sahansar Ram, grandson of the Third Master. The Fourth Master, while he was a gursikh is also said to have been associated with it. Except for an assertion and a story, there is no evidence that either the Third Master got these dictated through Sahansar Ram, or that they were written by him in association with the Fourth Master, while he was Bhai Jetha. On the other hand, the facts controvert such suggestions. It is inconceivable that had the Third Master commissioned the compiling of the bani in these pothis, there would not have been any mark of the Master thereon. Bawa Prem Singh claims these of the period between 1570-72 AD. This assertion is obviously controverted by the Ahyiapur Pothi. On the first page of it the year 1652 Bikarmi is recorded. The hand may be different from the one in which the body of the pothi is written. This crorresponds to 1595 AD, the period of the Fifth Master. It is evident and natural that the person who has later written this date has made an attempt to give it a date earlier than the date on it while it was actually scribed, so as to claim for it greater antiquity. It is out of question that the owner, scribe or author would ever allow the pothis to be postdated as against its actual date. Hence the story of the pothis having been compiled in the time of the Third or Fourth Guru is ruled out. It is significant that Kalyan Das Udasi also gives 1595 AD as the year of its production. Mrs Jaggi, who has only followed Baba Prem Singh mistakenly, says that Kalyan Dass does not support his view by any evidence. She seems to have ignored the actual date (1652 BK) given on the pothi of Ahiyapur. Another important fact is that in Kartarpuri bir the Fifth Master, records that the Japu of Guru Nanak had been copied from the one recorded by the Fourth Master. That being an authentic source, the Fifth Master has clearly referred to it. Had any Mohan Pothi also been written either at the dictation of the Third Master, or in association with the Fourth Master, or been an authentic source, it is unthinkable that Guru Arjun Dev would not have clearly indicated its presence as a source of authenticity, as he did in the case of Japuji Sahib.

(c) An Impossible Story:  Sahib Singh feels that the Mohan Pothis’ story, as had been the practice then of some writers, including those of Janamsakhis, is just a narration woven around a couplet of Guru Arjun’s to seek popularity and recognition. In the entire Guru Granth Sahib, there is no hymn praising a person other than the Gurus, much less is there a eulogy of one virtually in the opposite camp. The word ‘mohan’ in the couplet means and is thus addressed to God. It has decidedly no reference to the person of Baba Mohan. Two facts are extremely against the historicity of the story, and the manuscript.

The date (1652 BK) as stated, clearly shows its post-Fourth Guru production. Apart from that, the very fact that the pothis record that the custodians have the blessings of three generations, show that it is a post-Third Guru production (1574 AD) and not one dictated or ordered by him. The reference of the Fourth Guru or the fourth generation of the Gurus is not given, because the Mohan group was opposed to the recognition of Guru Ramdas ji as the Guru or his line. As such, the production is certainly of 1595 AD or a date subsequent to it. Further, the note recording about the blessings of the three Gurus adds that anyone not accepting their leadership (Hundi) would go to hell. To suggest that such an unbecoming method of cursing those who do not follow the Guru, was utilized or dictated by him, is just an obvious travesty. This statement could never be even at the remotest suggestion or thought of the Guru. On the other hand, it is a statement by a seemingly frustrated group or person (which the branch of Mohan and Sahansar Ram was), wanting to regain recognition by such curses and tactics of claiming to have the pothi or bani of the Gurus. Hence the recording of the pothis is certainly of the time of Guru Arjun. Second, there is a strong reason for not recognising the authenticity of the pothis. On the assumption that the Third Master did have his recorded bani, it is just ridiculous to suggest that whereas he conferred Guruship on Guru Ramdas, he would convey, against the known tradition, the treasure of the bani to the estranged or aggrieved persons who were even not willing to recognise the Fourth Master as the Blessed Guru. The Guru Granth Sahib itself says that whereas Mohri, the Guru’s other son, accepted Guru Ramdas as the successor, Baba Mohan remained sullen and apart. Hence the story of the authentic bani being with this group is both an impossibility and an inherent contradiction.

Conclusiontc "Conclusion"
The conclusion is inevitable that even if the Mohan Pothis had been available to the Fifth Master, he kept what he considered to be bani and rejected the rest. In fact, as we have stated above, this is the task of scrutiny of bani the Guru had
been judiciously performing, i.e., either accepting it as sudh, or correcting it, or rejecting it.

However one may like to discard the idea, the facts do seem to suggest that some persons have apparently felt uneasy at the idea that the Sikhs have the unique distinction of having an authenticated scripture which had been compiled by their Guru. First, there was in 1975 a misleading and incorrect suggestion, an insinuation, that the Kartarpuri Bir had been tampered with by obliteration of an unacceptable hymn. This suggestion made by McLeod was considered blasphemous and irresponsible, becasue it was made without examining the concerned birs, without going through the related literature on the point and in contradiction of the known work of Jodh Singh which stated that there was no such deletion. It seems to have been withdrawn because the facts of the matter were too clear to enable him to proceed further with the blasphemous suggestion.

Now another oblique route of textual analysis appears to have been taken up under the guise of Western scholarship. The seeming object is the old one, namely, to attack the authenticity of the Aad Granth. But, as earlier, the props raised to support it are too feeble and frivolous to sustain it. For it is partly based on MS 1245 with an externally pasted and forged mark (nishan) of the Sixth Guru which is actually of the Ninth Guru. Further, the manuscript contains in its contents, simultaneously recorded death dates of the first five Gurus proving thereby that it is a post-1606 AD production. Partly, the attack is based on a self-contradictory and discarded story of Mohan Pothis given currency by an anti-Guru group.

Assuming that such futile attempts have the cover of the freedom of expression and also do not bring the promoters in conflict with the law, we wonder if these can enhance the reputation of anyone for academic or moral credibility.


Note: 
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